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Inference (Anumana) as the 
source of knowledge: A 

Comparative Study between 
Nyaya and Advaita Vedanta" 

Ruma Payeng 

Abstract: 
Inference is the m0st important instrument of knowledge 
described and elaborated by India as well as Western 
thinkers. The second source of knowledge is Inference, 
according to Nyaya and Advaita Vedanta. The English 
word inference is called Anumana in Sanskrit. The 
Sanskrit term Anumana is derived from the word 'anu' 
and 'mana'where as 'anu'means afier and mana means 

knowledge or cognition. t means the method by which 
knowledge is arises after other knowledge. Inference 
(Anumana) is knowledge that is derived from the 
knowledge of invariable relation between what is 
perceived and what is deduced. The Sanskrit termfor
this relation is vyapti. Invariable concomitance (vyapti 
is the logical ground of inference. The Naiyayikas told 
that there are six ways for establishment of vyapli sucn 

Anvaya, 
upadhinirasa, Tarka, Samnyalaksana pratyaka. 
According to Nyaya Phiosophy there are three dijere ent 

as yatireki, Vyabhicharagraha, 
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c of classification of ference. According to first 
inference is of two kinds, namely Svartha 

classification,. 

Paratha. ccording to second classification, 
and 

inference is of three kinds, namely Purvavat, Sesavat 
d Samanyatodrsta. According to third classification 

and 

inference is of three kinds, namely, Kevalanvayi, 

Kevalavyatireki and Anvaya vyatireki. The Fallacios 

are classified in various ways. The Advaita Vedanta 

admitted only two kinds of inference namely Svartha 
nd Parartha. This paper is attempt to comparative 

study of Inference between Nyaya and Advaita Vedanta 

Key Words: Nyaya, Advaita Vedanta, Inference, 

knowledge, Vyapti. 

Introduction: 

Epistemology is one of the main branches of philosophy. The 

Epistemology means theory of knowledge. The term Epistemology 

derived from "Episteme", meaning knowledge and "Logos", meaning 

science or theory. Epistemology therefore is the theory or science of 

knowledge. It is a science which enquires into the nature, origin, 

range and conditions of knowledge .it means the theory of valid 

knowledge, an important division of philosophical theory, the doctrine 

of man's ability to cognise reality, on sources, forms and methods otf 

cognition, the truth and way of attaining it. Knowledge may be true 

or false. In western philosophy there are two theories of knowledge. 

namely Rationalism and Empiricism. Rationalism regards reason as 

ne true sources of knowledge. Descartes is the typical exponent of 

rationalism. On the other hand Empiricism regards experience as the 

0urces of true knowledge. Locke and Hume are the typical exponent 

piriciSm. In Indian philosophy there are six sources of valid 

C ge namely Perception (pratyaksa), 
Inference (anumana), 

knowledge, 
Son(upamana), Authority or testimony (sabda), 

Postulation 

hapatti) and Non-perception (anupalabdh1). 

Objeetive: 
a) To explain process and kinds of inference in Nyaya 

and 

a) 

For 
T 
this aper, the following objectives are 

formulated to discuss. 

Advaita Vedanta. 
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b) To analysis what is similar and dissimilar of 

inference between Nyaya and Advaita Vedanta 

Inference (Anumana) 

According to Nyaya the second source of vali 

Owledge w is inferential 
inference. Knowledge that comes after perception owledo 

relational and it is called inference. Gautama, the founder o svstem defines Anumana as a knowledge which. 

perception. Dr.B.N.Seal defines inference as Anumans 

of Nyaya 
preceded by 

rencey is the process of ascertaining ot by perception or direct obser 
but through instrumentality or medium of famark, that a thing n 

posseser a certain character. For example, one can infer the existence of f after perceiving smoke which has got uninterrupted connection wi wit the surface of the mountain. It is past or indirect and takes n 
through the medium of some mark which is called the "Hetu" and 

takes place 
bears the relation of invariable concomitance with the observed feature. Inference is defined as that cognition which presupposes 
some other cognition. It is mediate, îndirect and arises through a 'mark the 'middle term' (linga or hetu) which is invariably connected with the 'major term' (sadhya). 

Invariable concomitance (vyapti) is the logical ground of inference. Each of inference must have three terms and at least three propositions. The three terms are Minor term (paksa), Midle 
term (hetu or linga) and Major term (sadhya). The first propositien corresponds to the conclusion of syllogism, the second to the minor 
premise and third to the major premise. The invariable concomitane between the middle term (hetu) and major term (sadhya) of interene Is called vyapti. Fire (major term) inferred on the hill (minor tc where smoke (middle term) is perceived in it is paksadharntai when relation between fire and smoke is known, it is caliea vyer Vyapti is two kinds. 

.Samavyapti 
I. Visamayvyapti or asamavyapti 

term 
and 

Samavyapti or equipollent concomitance, the other f and 
A Vyapti between terms of the equal extei eable' 

is 
called 

a 'nam 

nameable. On the other 
hand a 

vyapti between of unequal extension is caleumoke, bu 

knowable. Whatever is knowable is nameable 
extension is called 

visamavyapt 

smoke, but 
not asamavyapti. For example we may infer fire ro 
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The Naiyayikas maintain that there are six ways or methods for 
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nresent, but the reverse is not true. 
present, 

the establishment of vyapti. They are following: 
I. Anvaya or agreement in presence 

I. Vyatireka or agreement in absence 

I1. Vyabhicaragraha 
V.Upadhinirasa or elimination of condition 
V. Tarka or hypothetical reasoning 
VI. Samanyalaksana perception 
There are three different ways of classifying inference according 

to Nyaya. According to first classification, inference is of two types. 
I. Svartha inference 
II. Paratha inference 
This classification is a psychological classification of inference. 

If a person wants to infer something for himself, it is called 

svarthanumana or inference for oneself. A person who perceives a 
patch of smoke remembers that there is a universal relation between 
smoke and fire and finally infers there is fire in the hill. An inference 
1S Said to be parathanumana when an inference is done in order to 

convince others. The five propositions of pancavayava nyaya are 
necessary in order to convince others. The five propositions are a 

follows. 
The hill has fire (pratijna or proposition to be proved) 

Because it has smoke (hetu or reason for this) 
Whatever has smoke has fire, such as a kitchen (udaharana 

or example) 
The hill has smoke (upanaya or application) 

Therefore the hill has fire (nigamana or conclusion) 

According to second classification, inference is three kinds. 

I. Purvavat inference 
II. Sesavat inference 

Il. Samanyatodrsta 
This distinction was drawn by Gautama. This classification has 

reference to the nature of the vyapti. Purvavat interence and Sesavat 

nterence are based on causal uniformity, while Samanyatodrsta is based 

on non-causal uniformity. When we unfer an unperceived etfect from 
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perceived cause then it is called purvavat interence e.g. we see the dark 
clouds in the sky in the morning and infer future rain from the dan 
clouds. A sesavat inference is that in which we infer the unperceia 

eived cause from a perceived effect, e.g. the inference of the past rain fro 

the swift muddy current of the river. When we an inference is based ns 
ot 

on causation but on uniformity of co-eXIstent, It is called samanyatodrsta 
e.g. when we infer hoofs of an animal by its horms. 

According to third classification, inference is three kinds. They 
are 

I. Kevalanvayi inference 
II. Kevala-vyatireki inference 
III. Anvaya-vyatireki inference 
When vyapti between the middle term and the major term is 

derived from the uniform agreement in presence alone, it is called 
Kevalanvayi inference or purely affirmative inference. In this 
inference middle term (hetu) is positively related to the major term 
(sadhya). For example, 

All knowable objects are nameable; 
The pot is knowable object; 
The pot is nameable. 
When vyapti between the middle term and the major term is 

derived from uniform agreement in absence alone, it is called Kevala- 
vyatireki inference or purely negative inference. In this inference 
middle term (hetu) is negatively related to the major term (sadhya). 

For example, 
What is not different from other elements has no smell; 
The earth has smell; 
Therefore the earth is different from the other elements. 
When the middle term in an inference is both positively and 

negatively related to the major term, it is called Anvaya-vyatireki 
inference or affirmative - negative inference. In it there is a universal 
relation or vyapti between the hetu and sadhya in respect of botn 

their presence and absence. For example, 
a) All case of smoke are cases of fire, the hill is a case 

smoke, and therefore the hill is case of fire. 
of b) No case of non-fire is case of smoke, the hill is a case 

smoke, and therefore the hill is case of fire. 



neans, 

the middle term (hetu) )is appears to be a reason but is not a 

Nyaya 
sutra admits five kinds of fallacies. These are as follows. 
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Fallacy of infercnce 

Indian logic fallacy is known as hetvabhasa. This fallac acy nt There are five characteristics of a valid middle term, term, 
namely 

alid 
pak ksadharmata, apaksasattva, Vipaksasattva, Abadhita, and 

valid rese 

When these characteristics are violated, then fallacies arise 

Savyabhicara or Anaikantika hetvabhasa or fallacy of irregular 

Avinu 

middle 

. Viruddha hetvabhasa or fallacy of contradictory middle .Satpratipaksa hetvabhasa or fallacy of inferentially contradicted 
middle 

. Asiddha hetvabhasa or fallacy of the unproved middle 
Badhita hetvabhasa or fallacy of non-inferentially contradicted 

middle 
The Advaita Vedanta states that inference is made by the notion 

of concomitance between two things, acting through the past impression (saniskara). The vyapti is derived from the uncontradicted 
experience of agreement in presence between two things. According 
to Advaita Vedanta the basis of inference is the knowledge of the co 

existence or co-presence of the mark and the thing to be inferred, 
and not of their co-absence. There are two kinds of inference 
Svartha or for self and Paratha or for others. The Advaita Vedanta is 
admitted three kinds of propositions, Major premise, Minor premise and Conclusion. 

I. The Nyaya and the Advaita Vedanta both are admitted 
inferen is the second sourcee of knowledge. II. The Nyaya and the Advaita both are defined that inference is based on invariable concomitance (vyapti). 

uparative study between Nyaya and Advaita Vedanta: 
Similarities 

propositions. On the her hand according to the Advaitins a L.Accordingt the Naiyayikas a syllogism consists of five steps 

nds 
IL. 
of 

The yaya and the Advaita Veadnta both are classified two 

kinds of inferend 

Diaimilarities Svartha inference and Parartha inference. 

sylogism cons onsists of three steps or propositions. 
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. The Naiyayikas maintain that there are six methods for 

establishment of invariable concomitance or vyapti, namely Anva. 

Vyatireka, Vyabhicaragraha, Upadhinirasa, Tarka and 
Samanyalaksana perception. But the advaitins establish vvarnti 

means of induction by simple enumeration. 

II. According to the Nyaya vyapti is divided into two kinda 

samavyapti and visamavyapti. But according to the Advaitins there 
is no classification of vyapti. 

IV. Inference is divided into three kinds, namely Kevalanvavi 

inference or purely affirmative inference, Kevala-vyatireki inference 
or purely negative inference and Anvaya-vyatireki inference or 
affirmative-negative inference according to the Naiyayikas. On the 

other hand the Advaitins do not accept the threefold classification of 
inference by Naiyayikas. The Advaitins are of opinion that arthapatti 
is a separate pramana (means of knowledge) by itself and it cannot 

be reduced to kevalavyatireki inference so the Advaitins do not 

recognize kevalavyatireki at all. The knowledge of negative invariable 
concomitance is not possible, according to them, without the 
knowiedge of the affirmative invariable concomitance. Thus they
reject both forms of vyatireki inference - affirmative-negative 

(anvaya-vyatireki) inference and purely negative (vyatireki). The 

Advaitins accept only one kind of inference, viz., 'affirmative' (anvayi) 
but not 'purely affirmative'. But the Advaitins refuse the term 

kevalanvayi (purely affirmative) inference, because it is too narrow 

and not in accord with the nature of reality as known to them. There 

is absence of every attribute in Brahman. 
Conclusion 

aya, 
and 

by 

s, 

All the six orthodox schools of Indian philosophy told that 

inference reveals a distinct object and is source of valid knowledge: 
The Nyaya and the Advaita Vedanta, both differ as process 
inference and kinds of inference, although the Naiyayikas and Adai 
Vedanta both are accepted inference is second source of knowIc 
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